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THE USE OF EVIL 


MY BROTHERS: 

I am to speak to you this evening on a problem 
which has tasked the intellect of man for thousands 
and thousands of years and which is still discussed 
to-day, as though it had never been considered 
before, with as muoh energy and eagerness and 
with as much interest. That it remains unsolved 
still is shown by the continuance of the discussion 
and by this unwearied turning to it of the mind of 
man. Man seems instinctively to imagine that 
this problem is one which would teach lessons of 
value and importance, if it could be understood, 
and that behind the u Mystery of Evil ,# there is 
hidden some priceless truth. 

I do not pretend that I am going to solve this 
immemorial problem, but I hope to lay before you 
certain considerations which may throw light upon 
it, if you apply yourselves to thinking over them. 
And in order that you may carry them more easily 
in your minds I divide the subject under four 
heads: 

1. The Origin of Evil. 

2. The Relativity of Evil. 
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3. The Use of Evil. 

4. The Ending of Evil. 

Under these four heads [ hope to show you that 
evil is a necessary* part of manifestation, a neces¬ 
sary condition of manifestation, and originates 
with manifestation. That also it does not exist 
absolutely, in and by itself, but is relative, relative 
in that it exists in relations between things and not 
in the things themselves, and also because it 
varies with time, with succession of events, and 
with the progress of the universe. Then I hope to 
show you the purposes it subserves, the uses 
it fulfils, and lastly how we may escape from 
it, how we may, by the use of evil, break the 
bonds that tie us to the wheel of birth and 
death; how although living in the world, we 
may live in it without generating karma, and so, 
to use a well-known phrase, may burn up karma 
in the fire of Knowledge. Following these divisions 
under which I shall arrange the details, I may be 
able to give to your minds, the minds of the rising 
and educated youth of India, ideas that may be 
worthy of your consideration, in order that you 
may not simply listen for an hour, but taking them 
at leisure, may have materials to work upon after 
you have left this hall. 

Now let us consider the Origin of Evil. Realise, 
to begin with, that no universe can come into 
manifestation at all, that no manifestation can 
occur, that no multiplicity can become, that no 
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diversity can appear, unless there be limitation. 
That is the first point that I wish to make clear 
to your minds. The one existence, spoken of 
sometimes as Brahman, that existence is absolute 
and undivided; no attributes are there, no 
qualities are there. There is unity, no diversity ; 
there is unity, no multiplicity. It is 44 the 
One without a second "• So that, when for a 
moment you try even to think this Existence, in 
the very thinking by which you must separate 
yourself from It, by which you as a mind endeavour 
to consider something which is thought of and is 
not the thinker, by that very effort of thought you 
introduce duality into that which you are trying to 
realise as unity; and when there is separation 
between the thinker and thought, which is implied 
in the effort, there is diversity—not Brahman as 
One in whom there is no duality, in whom there is 
no separated Being, in whom there is neither 
thinker nor thought. Thought implies perception 
and an object of perception; but Brahman is 
absolute unity, absolute identity. We speak of 
thought where thought cannot exist. It is un¬ 
conditioned, therefore unintelligible; uncondition¬ 
ed, therefore without limitation. And therefore, 
truly is it written, THAT is neither conscious nor 
unconscious—albeit there is some deeper essence 
which, when conditioned, becomes consciousness, 
because consciousness implies duality, conscious¬ 
ness implies something whioh is conscious, and 
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something of which it is conscious. That is, at 
least duality is implied the very moment the word 
consciousness is used, so that in that absolute 
unity, where there is identity and not diversity, 
where there is but the secondless ONE, there is no 
possibility of thinking, because there is absence of 
conditions, there is absence of limitation. But the 
very moment the universe has, as it were, to come 
into being, then there must be conditions, there 
must be limitation. Limitation is a condition of 
manifestation, for the very moment you arrivo 
at the point of manifestation, a circumference 
must be drawn from the central point, the 
circle of a universe; without that, thought 
is lost in the absolute one-ness, the identity. 
Within that circle thought may be exercised, 
and the very word ‘manifestation' implies 
at once this limitation. Manifestation, by a law 
of mind, at once implies its antithesis, the 
absence of manifestation. To anything which you 
may think, comes the opposite, for the opposite 
is implied in the very act of defining. 4 A * im¬ 
plies 4 not-A '• Therefore we are compelled to 
formulate 4 absence of manifestation,' and yet 
cannot truly be said to think it. But as I have 
just said, manifestation must imply limitation. 
There is limitation in the very existence of a 
universe; it is conditioned, and as soon as you 
think of the matter you at once begin to under¬ 
stand that a universe implies limitation, and that 
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only by a process of limitation can a universe 
come into being; conditions self-imposed within 
the Infinite One-ness that can be recognised as the 
boundary that limits thought. Well, when that is 
thought and understood, the next step is very 
simple. Having diversity, having limitation, there 
is at once imperfection implied. The perfect is 
unlimited ; the limited, imperfect. So imperfection 
must be the result of limitation. In the totality 
you may find perfection ; in the whole, but not in 
the parts. The very moment you have parts, 
multiplicity, various bodies, each body separately 
considered is imperfect, because it is less than 
the whole. The very' fact that it is a part proves 
that it is imperfect; a fragment cannot be perfect; 
only the whole can have perfection predicated of 
it. So that we have here the second step. The 
first is the fact of manifestation implying limita¬ 
tion, and thus limitation making a diversity of 
objects ; the second is that separate bodies must be 
imperfect, in that each is less than the whole of 
which only perfection can be declared. 

Notice now the links of the argument. Notice 
that the very fact of a universe implies this 
imperfection ; that if you object to imperfection 
you must object to manifestation. If you object 
to limitation, you must object to there being any¬ 
thing which can be thought of, of which conscious¬ 
ness can be predicated, anything save that ab¬ 
solute unity utterly incomprehensible to thought. 
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So that we have this solid ground to start from, 
that the existence itself of the universe by the 
very fact of limitation, implies imperfection in 
the limited, and that every object being neces¬ 
sarily limited, is also necessarily imperfect, being 
less than the whole. Now when that is realised, 
you have your origin of imperfection, of what is 
called evil. Thus imperfection is co-eternal with 
the universe. Limited, imperfection is a neces¬ 
sary condition, so that whenever there comes a 
universe into existence, imperfeotion must come 
into existence at the same time. The fact of 
manifestation is the origin of imperfection. 

But when we go on to deal with what is called 
evil, we find something more in our thoughts than 
this necessary imperfection of separated bodies ; 
although the essence of imperfection is in the very 
existence of the universe, that which we call evil 
lies in the degree of imperfection, and in its 
relation to the rest. But in the very words 4 good 
and evil' relativity is fundamentally implied, the 
4 pairs of opposites * necessary to thought; the 
word "good* is not fairly to be predicated of any 
thing until the idea of evil is recognised—the 4 not- 
good '; for good and evil are correlative terms, and 
the one can only be distinguished as being the 
opposite of the other, which is implioitly present 
in the mind at the same time. It is a fundamental 
law of mind that thought must work by difference, 
discriminating the difference, technically, between 
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* A ’ and 4 not-A ’; 4 A * representing the individual 
thing which is thought of, and 4 not-A * everything 
else which is excluded from that individual thing; 
so that if you say 4 good * you separate the good 
from that from which it is distinguished —the 4 not- 
good 9 ; and without this separation no idea of good 
can be present in the mind, for we realise 4 good 9 
only by contrast with that which is 4 not good ' and 
which is distinguished from it. In the absence of 
that distinguishment there would be nothing which 
we could call ‘good'. 4 Good 9 and 4 not good' 
then, are a pair of opposites. And one is only 
possible by tho existence of the other. Similar¬ 
ly you may take another pair of opposites. 
Compare light with darkness. Light would have 
no moaning to you in thought if it were not 
for darkness or not-light. Light is only cognis¬ 
able by thought because of not-light. Light-giving 
bodies can bo rooognised in thought, because all 
bodies do not give light ; and this is so much the 
caso that the presence of non-light-giving bodies 
is necessary for realisation of light. Astro¬ 
nomers tell us, startling as seems the statement, 
that tho depths of spaco are dark, not light, 
although thoy are full of the vibrations of the 
ether which on the earth we recognise as light. 
Why ? Because there are vast spaces of the mighty 
universe where there are no light-reflecting bodies, 
themselves non-luminous ; and in the absence of 
these dark ones light cannot bo thrown back, 
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reflected ; hence space which is full of the vibra¬ 
tions of ether is absolutely dark, because of the 
absence of those bodies which are the reflectors of 
light, themselves being dark. 

Take still further an extension of the same 
thought. Evil does not exist in and by itself, 
as we may judge from the phenomena around 
us; evil, like good, lies in the relationship be¬ 
tween one thing and another; it is relative, not 
absolute. What we speak of as evil in one 
place may be not evil in another; for evolution 
implies this changing character, and what is good 
at one stage may be evil at another. Presently 
I will take certain things which we say are evil, 
and show you that the evil does not reside in the 
things, but in the relationships between them and 
certain other things, and that it is in the relation¬ 
ship alone that what we call evil resides. Let me 
take an illustration to show you what I mean. 
You may have a violently vibrating body, vibrating 
without touching any other body, vibrating in¬ 
wards and outwards, which would do no harm, 
which would cause no pain, and the result of 
that active motion of the body would not be 
anything which you would recognise as evil. But 
place in contact with that violently vibrating 
body another body, and it will produce what we 
call a pleasure or a pain—that is if the second 
body has got the power of response, the power of 
answering to that which is outside, and of feeling 
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the vibration to which it answers. By coming 
into contact with the body which is violently 
vibrating, and by receiving the blow, what we call 
the sensation of pain might arise. Now pain is 
regarded as part of the evil of the universe; pain 
is regarded as one of those things which are the 
results of what is called evil. But as a matter of 
fact, pain is the result of contact between two 
things which separately are innocuous, and arises 
from the inter-relation of those things which in 
their separate aspects are not individually pain- 
producing, but only imperfect, each by itself. 
When coming into relation with each other, they, 
as it were, work against each other; then there 
comes out what we regard as evil, and the nature 
of the result will depend upon the relation between 
the two, not even upon the inherent imperfections 
of each that I spoke of, but on their relations to 
each other. 

Now that leads me to point out to you that as 
evolution proceeds, that which we call evil must 
necessarily be developed more and more. As 
evolution proceeds, the result of the evolution is to 
bring into conscious existence higher and higher 
types of organisations, higher and higher types of 
living things, which enter into more and more 
complicated relationships with others which sur¬ 
round them, and in these organisations there is 
developed more and more of this power of re¬ 
sponse. There is developed also the memory of 
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response ; there is developed not only memory, but 
the power of placing things side by side, that is of 
comparison, and then of considering the results of 
the comparison, and drawing therefrom volitions. 
And then there is the experience gradually 
gathered which illumines the developing con¬ 
sciousness, enables it to recognise certain things 
as things found to be against progress, to be 
against the higher evolution, certain things which 
retard evolution, certain things which check it, 
whioh tend to bring about disintegration instead 
of higher integration. Now what means evolution ? 
It is merely the building together of higher and 
more complicated organisations which express 
with ever greater and greater perfection the Life 
that is Divine, the Life that in the universe is 
seeking manifestation. When we speak of 
manifestations as higher or lower, we really mean 
that they express more or less of the Divine. We 
call them higher and lower merely as they manifest 
qualities which tend towards the lessening of 
separateness and the developing of unity, that is 
which lead away from the pole of matter and lead 
towards the pole of Spirit. The grosser side of 
manifestation of the One Life is that which we 
describe as matter. Now there are two poles in 
manifestation : the form-side, or that of matter, on 
the one hand, and the life-side, or that of Spirit, on 
the other. They are the two opposite aspects of 
the one Rternal Life, and the process of evolution 
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consists in that life in its dual aspects going out- 
wards to cause diversity, and when the limit of 
diversity is reached, drawing inwards to reinte¬ 
grate the diverse separated units into a mighty and 
enriched unity. The outward-going life seeks 
diversity and may be said therefore to tend to the 
polo of matter; the inward-going life seeks unity, 
and may be said therefore to tend to the pole of 
Spirit Here is a truth that the thoughtful should 
ponder over. If we take good to mean all that is 
working in harmony with the Oreat Law, and evil 
to mean all that is working against it, then 
qualities now regarded, and rightly regarded, as 
evil — selfishness, desire for material gain, etc.— 
would have been good during the * descent into 
matter/ as only by these could diversity be obtain¬ 
ed, whereas now they are evil as retarding the 
process of integration, as checking the inward¬ 
flowing tide of life towards the pole of Spirit. 
Thus again we realise the relativity of evil, and 
understand that a quality which at one time was 
good, as subserving the progress of the universe, 
becomes evil when it should have been left behind 
in the sweep of evolution, and when, persisting into 
a stage higher than that to which it belonged, it 
retards the progress which once it had accelerated. 

Evolution, on its returning path, is unfolding 
the life-side of nature, and is making, as it were, 
matter more and more plastic, more and more deli¬ 
cate, more and more complicated in its organisation, 
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until by its very complexity its equilibrium is 
so unstable that it takes very easily shapes of 
various kinds under impulses from within and be¬ 
comes a mere graceful garment in which life is 
expressed, until, finally, matter is nothing more 
than the subtle form which expresses life by limit¬ 
ing it, and it changes form with every impulse 
from the life, and takes on new shapes with 
the different impulses of the out-going and in- 
coming life; and this is evolution. When man 
begins to understand what evolution means, he 
then regards everything which helps towards 
evolution as being on the lines of harmony with 
the purposes of the universe, and therefore with 
being now on the side of greater and greater 
integration, of the building together of a com¬ 
plicated unity. Then he names 1 good all that 
works in that direction, and calls 1 evil' all the 
tendencies which persist from the stage of evolu¬ 
tion in which greater diversity was sought. Realis¬ 
ing that evolution is now the process of building 
together the separated objects into a perfect 
unity, he calls ‘ good * everything which tends 
directly to harmony, which tends towards aggre¬ 
gation, whioh tends towards the unfolding of the 
higher unity, which tends towards the expression 
of the Divine Life, with ever increasing and in¬ 
creasing perfection; and he calls 4 evil * every¬ 
thing whioh checks that aggregation, and which 
introduces the earlier forms into the present, and 
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retards the passing on to what is relatively perfect 
and relatively higher. 

Now suppose we carried that thought out, 
what would we find? We should find that that 
which, in the past, caused evolution and was not 
evil, becomes evil when it persists in the evolution 
of the higher organisation and so retards its 
growth. For instance: in the mineral kingdom 
you have minerals and stones hurled about by 
some volcanic eruption ; you see that eruption, 
with its shivering of certain bodies, with its 
tremendous evolution of gases, accompanied by 
explosions, and then with the rebound of the 
separate materials making a desert where before 
was a fertile plain, and you say: M See, this is 
evil.” Yet wiser minds, on the contrary, regard it 
as part of the regenerative processes of nature, by 
which, by disintegration and collision, new combi¬ 
nations are rendered possible, the face of the earth 
is changed, mountain ranges are thrown up, rivers 
and channels are created, and by means of this 
violent destructive agency, new continents are 
built, homes for higher forms of life are rendered 
possible in the oourse of the evolution. Let us 
pause for a moment and contemplate the way in 
which a continent is builded. Let us watch the 
tremendous action of those volcanic forces, and at 
one place see a mountain range flung up ; then let 
us watch the formation of mighty glaciers, great 
masses of ice, and see them presently begin to 
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grind their way down the mountain-side into the 
plain which lies below ; see their resistless course, 
ploughing out their way, and listen as they go on 
smashing, grinding, shivering, tossing up masses 
which fall again rebounding ; watch the processes 
of that world of struggle, of strife, of noise, of 
disturbance, of difficulty, and see the marshalling 
of those energies which seem to be working for 
ruin and for nothing else. But as centuries go on, 
and still you are watching, you find that where 
there was a grinding glacier, there is now a new 
channel, a channel which has been dug out of the 
mountain-side and through the plains by its giant 
action, and as you watch you find water collecting 
in this channel, and gradually, more and more 
flowing into it, until where there was the destruc¬ 
tive action of the ice, there is a great river full of 
life-giving water; and as the water flows down 
through the plain vegetation springs up on the 
banks, and great cities are building, food can be 
grown for keeping up the life of man, trees are 
growing luxuriantly, and human homes are seen, 
and happiness on every side. But what would 
have been man's lot without that previous evolu¬ 
tion ? We can see that unless the disturbing agency 
had had full sway in these earlier growths of life, 
you would never have had the later ; so you can¬ 
not call that evil. There is nothing evil in itself, 
for these are simply destructive and attractive 
forces at work, and the Being who is the source of 
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all life, the great One, the Lord, is known some¬ 
times as the Destroyer and sometimes as the 
Regenerator, for until the lower is destroyed the 
higher cannot be born, and every death is but 
the lower aspect of a higher birth. 

But if we turn to man, to those who have been 
gradually evolvod, those human beings who have 
begun to reason, who have begun to remember, to 
compare, and therefore to judge and to understand— 
when amongst them there appears a disturbing 
agency, which lies at the root of all the angry 
passions of man, then man, having evolved to a 
stage at which the infliction of pain on others is 
against his evolution towards the Divine Love, we 
call that infliction of pain a 4 crime*. Why, for 
instance, do we call a murder an evil act ? We call 
it an evil because the murderer is there reverting 
to a previous stage in evolution which he ought 
to have outgrown; as a man he should have 
ovolved towards a higher life of harmony, but he is 
giving way to an inclination which will bring about 
the retardation of growth, and which at the stage 
which he has reached is harmful. At the point of 
evolution he should have reached, ho ought to be 
one of the forcos evolving towards the Divine 
Harmony, and not one of the forces which are 
retarding that evolution, and rendering it slower of 
accomplishment. 

I am going to deal with the use of this re¬ 
tarding agency. Let us take now a man who 
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begins to understand that in the sphere of 
thought and action he can place himself either 
upon the side of progress or upon the side of 
retardation; who realises his place in the universe, 
who realises the true working of nature, and who 
may deliberately set himself either on the side 
of the evolving life, or upon the side of the forces 
whioh are retarding evolution, which are hold¬ 
ing it back, which are against progress, whioh 
are not in harmony with it Such a man has 
to choose with which side he shall identify 
himself. He may choose to identify himself with 
the side which is progressing on to the Gods, 
or he may choose to identify himself with the side 
which is retarding that evolution. His choice is in 
his own hands. He must realise that if he chooses 
the side which retards evolution he has chosen 
destruction, by identifying himself with the dis¬ 
integrating agency; whereas if he chooses harmony 
with evolving life, he has chosen continuation, 
because he has identified himself with that 
which is the law of progress, and the fact of 
his identification with that law will give to him 
the permanence which results from harmony. You 
may say: Why should identification with the 
retarding forces lead to destruction ? The answer 
is this: Because the Divine Life, going on and 
causing evolution, returns to unity, and everything 
which harmonises with its mighty course is carriod 
onwards without waste of energy; whereas 
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everything which sets itself against it, and causes 
friction and retardation, wears itself out by the 
very friction which it causes. It is one of the 
laws of motion that a moving body continues to 
move if not opposed, but if friction is generated by 
its coming into contact with another body it will 
gradually come to a standstill; wherever there is 
friction, there is this expenditure of energy, and 
this friction transmutes moving energy into another 
form, such as heat, and the energy is dissipated; 
continued friction causes the dissipation of the 
form which is subject to it. It is not that the 
energy is annihilated ; it is not that the energy is 
destroyed ; that cannot be. It is that the form is 
destroyed, for it comes into contaot with that in 
which the opposite foroe is manifested. The form 
perishes, because the opposition breaks it into 
pieces, or rather, it breaks itself into pieces against 
the opposing force, but the energy persists, because 
it is part of one eternal life. But you may say: 
Why this retarding force ? Why should there be 
in evolution this action of retardation T Why 
should there be in evolution something whioh 
opposes ? How can it come? If everything is from 
the One, how can it develop ? First, because the 
condition of any diversity is the manifesta¬ 
tion of the opposing poles of Spirit and 
matter, of light and darkness, that I spoke 
of in the beginning; and secondly, because for 
the development of all positive qualities, it is 
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necessary that they should be exercised against 
opposition. Without opposition no development 
is possible; without opposition no growth is pos¬ 
sible. All growth and development result from the 
exeroise of energy against something which 
opposes. Think for a moment, and you will see 
how true this statement is. You have muscles in 
your arms ; if you want to develop the strength of 
the muscles, how are you to do it ? By exercising 
them, by stimulating them, not by keeping them 
still. You know there are some people who 
practise a particular form of asceticism, who 
extend the arm and keep it rigid, so that muscular 
contraction cannot take place. What is the result f 
After a time, the arm beoomes fixed in that posi¬ 
tion, it becomes rigid, the muscles lose the power 
of contraction ; they are no longer the channels of 
living energy ; in fact, there is stagnation, absence 
of effort, absence of muscular contraction, of 
pulling against resistant forces ; the result is to 
throw tho arm backwards, as it were, into a lower 
form of living thing, to whioh motion as a whole 
does not belong, and the arm becomes as rigid as a 
stone or a piece of wood ; it has lost the muscular 
power for want of exercise, because it has 
remained quiet and stagnant, and therefore the 
power of motion has disappeared. But if a man 
wants to develop his muscles, what does he do ? 
Ho takes a club which has weight, he takes a 
dumb-bell which has weight, he takes any object 
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which has weight, and then sets muscle against 
weight and pulls against it, whirls it round, but 
always puts the muscle against the opposing foroe 
in the weight. He lifts it from the ground; and 
the weight tries to drag him down and he tries to 
drag it up. The effect of this conflict is the 
development of muscular energy, the development 
of force in the muscle. Muscularity is drawn out 
and developed by working against the opposing 
weight; it becomes stronger and becomes able to 
overcome opposing foroes, and so the muscle 
grows and develops the more, the more it is 
exercised, and becomes more powerful than before. 
This development arises entirely because it has 
been used in opposing weight, and by exercise has 
oveicome the opposition; from this it has gathered 
life and strength, for as the muscle increases its 
capacity for holding life, life flows into it, and 
ever the strength wo can draw from the surround¬ 
ing divine Life is limited only by our capacity to 
receive and hold. 

Then is the use of evil. The life that is in you 
cannot manifest its higher capacities unless you 
are placed under conditions in which you can 
develop yourselves by struggling against op¬ 
position. Evil is, as it were, the weight opposing 
the muscle, and as you develop the body by 
struggling against the opposing external weight, 
so do you develop the moral character by struggling 
against evil which is the opposite of every virtue. 
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Every virtue has its opposite evil. Truth and 
falsehood, courage and cowardice, oompassion and 
hatred, humility and pride. All these things are 
pairs of opposites. How can you develop truth 
save by struggling against the false, save by 
realising that in the world around you there is 
falsehood on every side of you ? What can you do 
when you realise the force of this, save contradict 
it and place yourself in opposition to it, and your¬ 
self be true? Never let a false word escape your 
lips ; never let a false thought find habitation in 
your brain, never let a false action disfigure your 
conduct, and the result of the recognition of false¬ 
hood will be to develop in you the necessary power 
for truth. As you struggle against the tendency to 
falseness, there is developed in you the increasing 
power to bo true. Now what is Truth? Truth is 
Brahman: Truth is life: Truth is the essence of 
what we call the divine Life; and we reach it by 
struggling against falsehood, developing as it wore, 
the virtue which is the receptacle of the divine 
Life, and as you enlarge it and increase it by your 
struggling against falsehood- as the muscle grows 
larger by practice against the weight—you are 
making your character a receptacle for the divine 
Life, that divine Life which shall flow in, in ever- 
increasing volume and give you greater power. 
Thus you are developing those qualities of Truth 
which, without opposition, you could never have 
evolved and which, in proportion to the energies 
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evolved by your efforts against falsehood, will 
purify your nature from falsity, and render true 
the life which you are developing. So also with 
every other virtue. Courage is developed in the 
presence, not in the absence, of an object which 
you fear. If there were no objects which gave rise 
to the sensation of fear, then courage could never 
be evolved. But the presence of these objects that 
give the sensation of fear increases the experience 
of the Soul and gradually evolves courage. Have 
you ever noticed in an infant, that that which at 
first was terrifying to it, that which was an object 
of terror to it when first seen, gradually loses its 
terrifying quality as it becomes more and more 
familiar? See how timid a little child is ; see how 
he sees even in a strange face, an object whioh 
terrifies him. How shall that child lose that 
timidity and become brave in the face of men ? 
Not by shutting him up in a room where be will 
never see anybody. If you keep him in a room 
where there is no strange face, the child has no 
fear. Fear is generated by letting him faoe 
unknown objects, and presently he begins to 
understand them, until out of constant experiences 
fear is eliminated, and strength and courage take 
its place. 

And so I might take virtue after virtue to show 
that they grow only in the face of opposition, and 
that in the result of these opposing forces lies the 
value of this retarding energy: there is the value 
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of the evolution of evil which aots as a weight 
against the effort .towards perfection* and thereby 
develops the strength whioh checks the desire for 
these forms which are doomed to destruction ; for 
the men who choose to ally themselves with that 
which is doomed to destruction must share the fate 
of those forms they have selected for their own. 
But the energy which is necessary for evolution 
towards the condition of perfection would be absent 
without evil, and the presence of evil in the 
universe makes it possible for good to grow and 
for perfection to triumph. 

Nor must we forget, as a fundamental use of 
evil, the evolution of the power to discriminate 
between good and evil, and thus of volition, of 
choice. How should we distinguish Truth save by 
discerning it as different from that which is not 
true ? How should we learn its value if we did not 
find from experience the destructive effects of 
falsehood, in man and in society. A A’ is only 
brought into consciousness by the presence of 
‘ not-A ' and the latter is necessary to the definition 
of the former in the mind. So our mind would 
remain a blank as regards Truth; we could not 
realise it, cognise it, define it, save as distinguishing 
it by its differences from not-Truth. And so with 
each virtue, with good in its totality. Only by 
recognition of evil can we know good. And to 
recognition of evil, experience of evil is neces¬ 
sary. 
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Useful also is evil as a scourge that drives us to 
good. For as evil is discordance with the evolving 
forces of the divine Life in manifestation, it must 
result in pain. Pain verily is discordant vibration. 
Therefore evil inevitably brings suffering as a 
result, not by an arbitrary penalty but by an 
inherent necessity. And suffering gives rise to a 
feeling of repulsion towards the cause of suffering, 
and so drives man away from the side of nature 
which inharmoniously and tumultuously is plung¬ 
ing into disintegration, and carrying with it the 
personalities who elect to identify themselves 
therewith. In the mighty stream of divine Life 
that circles as a universe all men are carried 
along; but one current whirls downwards all 
monstrous and disorderly growths, that they may 
be disintegrated into the rough materials for a 
new building, while the other current carries 
onwards all that are moulding themselves 
into orderly expressions, and that by making 
themselves vehicles of the Law share its per¬ 
manence as an essential manifestation of the 
One Reality. I said, when dealing with pain, 
that I would show you how evil oan be got 
rid of; I also said that I would show you 
how it was possible that this evil which we 
see around us and recognise as evil, might 
gradually lose over us its retarding power as 
the God in us evolves outwardly and fills us 
with strength. Remember that the line, along 
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whioh I have been leading you, will enable you 
to look with understanding and therefore with 
absolute charity on all the forms of evil which 
surround you; you will see in them inevitable 
imperfections ; if you see the human Soul struggl¬ 
ing in corruption and in evil, you will not feel 
anger, nor intolerance, nor hatred, but you will 
know that this Soul, just because of the evil 
with whioh it is struggling, will gradually gain 
strength and become triumphant over it. So 
that at last you will understand how the 
Divine is in everything, in good as in evil, that 
Shri Krshpa is the vice of the gambler as well 
as the purity of the righteous, and our universe 
will become full of hope; for you will recognise 
that the whole is working towards perfection, 
and that good and evil are the two forces 
which co-operate to liberate the Soul, the one 
by drawing it upwards, the other by shattering 
everything to whioh it clings and which is not 
Ood. But the point to which I wish to lead 
you is, that as you gradually recognise these 
facts you will see that the aim of the individual 
Self is to become perfectly at one with the in¬ 
ward-going stream of divine Life: this is the 
beginning of understanding, the beginning of the 
realisation of the meaning of the universe, and 
you will begin to utilise what seems to be evil 
in order that you may get rid of everything 
which binds you down to the transitory side of 
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nature, and so take pain as a real helper. Pain 
is said to be an evil. Pain is not pleasant, 
but it is not an evil; it is desirable and not 
undesirable, for it is a condition of gaining 
perfection, and without it perfection cannot be. 
And why ? For this reason: that develop¬ 
ment must become conscious, that is, there 
must be a gradual development of thought 
within us. But by what process can this be secured ? 
When we go outward towards an object which at¬ 
tracts us we at first seek only satisfaction. But in 
the external there is no permanent satisfaction ; in 
the external which attracts the deluded Soul of 
man there is nothing that can give permanent 
satisfaction to the Soul. The Soul has been 
oompared to a charioteer, standing in the chariot 
of the body, and using the mind as the reins 
to curb the horses of the senses; when the 
galloping horses of the senses carry the soul 
away to the objects of desire, how shall the Soul 
learn that these objects are not truly desirable ? 
How shall he lose the desire which goes out to 
these things which can never satisfy ? And how 
shall he learn to turn inward to the centre, and 
seek for Brahman alone ? He can only be led to 
turn from his desires, when he finds that every 
thing which is not Brahman passes away, and in 
the passing away gives pain. You desire the 
gratification of the senses. How shall that desire 
be eliminated ? Only by discovering that the 
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the desire, shows that the memory of the Soul 
contains a record of suffering following on similar 
gratification in the past; otherwise no question 
could arise. If the man yields, against the warn¬ 
ing, the pain of remorse will be added to the pain 
of satiety, and only thus progressive lessons are 
learned ; until at last he realises that his wisdom 
lies in refusing to purchase future pain by temporary 
pleasure. And then he begins to starve out the 
desires by refusal to feed them, while by dwelling 
on the pains that gratification brings he cuts at 
their root with the axe of knowledge, wrought out 
of experience. At this stage of evolution, all average 
men, all but the lowest and most brutish, have 
reached the stage when the voice of conscience is 
heard, and should therefore begin to consciously co¬ 
operate with the upward tendency out of the mire 
of materiality into the spiritual life. 

How then can we break our bonds ? The real 
answer is suggested in that law which I have been 
showing to you. The bonds are broken by these 
inevitable experiences which, life after life, teach 
the Soul the nature of the universe into which it 
has come. But desire is a binding force, and as 
long as there is desire so long must men come back 
to birth. The desire for good will draw it back as 
well as the desire for evil, the desire for religious 
happiness will draw it back as well as the desire 
for earthly joys ; the desire for the praise of men, 
for love, for knowledge even. A Soul may desire 


29 


results of a high and noble character; still there 
is a desire for results, and this must bind him to 
places where the results are to be found. There¬ 
fore in order to get rid of karma we must get rid of 
desire. Not cease from action—that is unneces¬ 
sary—but act without desire making every effort 
which is necessary, yet indifferent to the result. 
This is the familiar lesson given by Shrl K^hpa, 
this the essence of all truth. It is renunciation 
of desire, not of action, which makes the real 
Sannyasl, which makes the Renunciator, which 
makes the Yogi a real Yogi—not one only in the 
wearing of yellow garments and ashes, but 
a Yogi who has broken all the bonds of desire, 
and not simply one who is an outward 
renunciator. For the man of action who performs 
every action because it is his duty, and re¬ 
mains indifferent to the fruits thereof, that man 
in the world is the servant of God ; he is one who 
performs every action, not for what it brings him 
but because it fills up something lacking which 
ought to be done in the world in which he lives as 
an agent of God. A man who realises that the 
wheel of life must turn, and who takes part in the 
turning of the wheel—not for what the turning of 
the wheel may bring to him, but in order that the 
divine Life may circle in its course—he plays his 
part in working without attachment, without 
desire, and turns the wheel whether it brings him 
pleasure or pain, whether it brings him praise or 
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blame, fame or ignominy, divine knowledge or 
ignorance—anything the wheel may bring him. 
He only perceives that it is his duty to co¬ 
operate with God while manifestation persists, and 
he therefore identifies himself with the God from 
whom the turning of the wheel proceeds. He is 
then one with Shrl K^hpa who declared that He 
had nothing to obtain in heaven or on earth, but that 
if He stopped acting, all would stop. And there¬ 
fore the devotee who acts, not in order that he may 
get anything but in order that the divine purpose 
may be fulfilled, he works by way of sacrifice, he 
offers all his actions as sacrifices to God and remains 
indifferent to the fruits of the sacrifice, for they lie 
at the feet of God and not in the heart of the devotee. 
Such a man makes no karma, for such a man has 
no desire; such a man creates no links which bind 
him to earth ; such a man is spiritually free, al¬ 
though around him actions may spring up on every 
side. Thus is it when a man is born into the sphere 
of knowledge; thus is it when a man is born into 
the sphere of devotion ; and the life of such a man 
is as an altar, and burning upon that altar is the 
flame of devotion and of knowledge. Every action 
is cast into the fire and is consumed therein, rising 
up as the smoke of a sacrifice, and leaving behind 
on the altar nothing save the feel of knowledge and 
the fire of love. 

Such then imperfectly sketched—for the subject 
is too vast—are the lines along which you may 
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study the ancient problem, and which may make 
more clear to you the reason why pain and im¬ 
perfection exist. We have seen that evil originates 
in limitation; we have seen that evil is but a 
relative thing, and how what we call evil is often 
only a veil of evil and beneath it a future 
good, we have seen how actions of men, when 
they are developed, become evil, which in a lower 
organisation would not at all be evil; how as 
man proceeds onward and onward, he can use 
evil for his own perfecting; how man tries to 
escape from pain and to pursue pleasure: how 
desire remains in his heart, and brings him back 
to earth; how ho goes forward and forward, 
purifying desire, identifying himself with the divine 
Actor in the universe; then how no further ac¬ 
tions havo binding force upon him; how such a 
man is free from evil, and free from all those 
bonds which tie the Souls of men; and finally 
how he becomes an altar from which the smoke 
of sacrifice goes up continually to the Eternal. 
This indeed the life which alone is worth the 
living; this indeed the road along which lie peace 
and calm. This is realised by the true Yogi alone. 
Compare this with the life of the man who dings 
to the world, full of dissatisfaction, full of dis¬ 
content. Look at the men and women around 
you; look at their faces; see how they are full 
of anxiety and of desire, of trouble and injustice; 
and see how men's hearts are pierced by pain and 
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laid desolate by catastrophes, by miseries, by 
hopes and by fears; how they are tossed about 
and flung from side to side, and too often brought 
to ruin I 

And then realise that Brahman is bliss. Bliss, 
but how? Bliss, because there is unity; bliss, be- 
cause there is absence of desire; bliss, because 
there is knowledge of permanence, which nothing 
that is transient can disturb. So shall the despair¬ 
ing human Soul find hope, if he is fixed on Brahman ; 
so shall the disturbed human Soul find peace. Who 
can disturb the peace of the Soul that knows 
his source, that has found the Self? Thou art 
Brahman. There is nothing which can shake that; 
there is nothing which can undo that; there is 
nothing which can ohange that. He is fixed 
indissolubly upon the changeless, upon the Eter¬ 
nal Truth. He has nothing in him of earth, that 
he should ever pass away. The body is not the 
Self; disease may mar it, accident may injure 
it, death may strike it away, but the Self 
remains unchanged. The lower mind you may 
destroy, but there is no real loss; changed may 
be the individual circumstances, but the‘I’ is 
changeless. Separation between bodies may come, 
but the inner unity remains unbroken, and so 
any outer change must fail to drive to misery 
or to despair. Such a Self stands as a rock 
in the midst of warring, surging billows. The 
wares of misfortune boil up around it; they 


33 


may dash up against it, but only to be shattered 
into foam against its sides, and fall in snowy 
wreaths to decorate its base, and thus render it 
more beautiful than it was before. So is it with 
the Self which identifies himself with the One; so 
is it with the Self which by knowledge and 
devotion has removed everything which is fleeting, 
and has founded himself on that which is Divine. 
That is the goal; the goal which may be reached 
by you all, and the reaching of that goal is the 
Use of Evil in the Universe. 
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